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Bob Brown 
Bob Brown is a parliamentarian, environmentalist and activist. He first 
rose to national prominence in the early 1980s as one of the figureheads 
in the campaign to save the Franklin River in Tasmania. On being elected 
to parliament at the state level in 1983, and at the federal level in 1996, 
he has maintained a high profile. He is the leader of the Australian Greens 
and one of the better-known politicians in Australia, and is frequently called 
upon to comment on environmental and social issues. He has received many 
honours and recognition for his work, including being named Australian 
of the Year by The Australian newspaper in 1983, called the 'World's Most 
Inspiring Politician' in 1996 by BBC Wildlife magazine and voted a living 
Australian National Treasure by the National Trust in 1998. 
100 Greens Senator for Tasmania and party leader Bob Brown. (Courtesy Peter vVhyte.) 
6 
Bob Brown: Ecology, Economy, 
Equality and Eternity 
Peter Haeusler 
Dr Bob Brown is an environment, peace and social justice activist who today 
stands as the public face of the environmental movement in Australia. He 
balances his global ideals with grassroots activism and engagement through 
mainstream political institutions as senator in the Australian Parliament. 
Regarded by many as 'Australia's leading Green', Bob Brown has come to 
occupy 'a singular place in the Australian political landscape' (Lohrey 2002: 
74). In Maxine McKew's assessment (2002: 47), 'Brown comprehensively 
"owns" the progressive left of Australian politics'. But his support comes not 
only from those in the community most interested in idealism, radical social 
change, issues of environmental protection, and social justice; it also draws 
on those who are Christian and conservative (Lohrey 2002). 
The wellspring of Bob Brown's commitment and action is his holistic, 
global view of the relationship between 'ecology, economy, equality and 
eternity' (Brown 1996) . Brown has sought to extend Australian perspectives 
beyond the local, by expanding the traditional boundaries of national com-
munity and civic identity. As a strongly committed participatory democrat, 
Brown's cosmopolitanism involves the promotion of universal values and 
principles. In terms of the fundamental principles of cosmopolitanism iden-
tified by Held (2003: 470), the primary unit of moral concern for Brown 
is the individual rather than the state. His views and actions also under-
score the principle of'reciprocal recognition', namely the ethical requirement 
'that every person should accord equal respect to every other person' (see 
Chapter 1). Alongside these moral principles, we can see the two cosmopoli-
tan political principles articulated by Held (2003: 470-1): the principle of 
'consent' involving the importance of participation through non-coercive 
political processes, and the principle of 'inclusiveness and subsidiarity', 
which expresses the need for people to have a genuine say in the decisions 
that affect them. 101 
As we will see, however, Brown extends and in some respects challenges 
the more circumscribed formulations of cosmopolitanism. This occurs 
through the notions of 'ecology' and 'eternity' that are so central in his 
thought and action. 'Ecology' is not simply another term for the envi-
ronment, or a means of encapsulating Brown's so-called green creden-
tials. It denotes for Brown an essential interrelationship between people 
and the planet. The term 'ecology' expresses the need for individuals to 
be 'at one' with the environment, and each other. Equality and ecology 
must therefore travel together. Whereas 'economy' is integral to human 
activity, Brown wants to counter the problems wrought by 'extreme cap-
italism' and its emphasis on material values. In opposition to the domi-
nance of material values, he supports a cosmopolitan ethic, but also the 
need for ethics to figure far more strongly in the transformed politics he 
seeks. 'Eternity' is tightly interwoven with these ideas. It expresses the need, 
as Brown sees it, for maintaining long-term perspectives in our actions, 
particularly regarding the wellbeing of the planet, and ourselves. More con-
cretely, one of the key values implied in 'eternity' is encapsulated in the 
notion of inter-generational equity. These aspects of ecology and eternity 
represent a significant elaboration of cosmopolitan ideals in an Australian 
context. 
In addition to helping us think critically about cosmopolitanism, Brown 
presents an opportunity to examine the nexus between cosmopolitan sensi-
bilities and local concerns, and between acting through conventional insti-
tutions of the nation -state and reinventing.these. At the same time, however, 
he stands awkwardly both in terms of ideals and practice. Although Aus-
tralians might support the protection of picturesque, environmentally sensi-
tive regions, their reasons are generally different from the sort oflonger-term 
holistic outlook Brown urges. In addition, while Brown has benefited from 
his independence, his parliamentary position and the increasing success of 
the Australian Greens party draws him further onto the slippery ground 
of mainstream politics. In these respects, Brown's experiences shed light on 
challenges and dilemmas facing those wanting to give effect to cosmopolitan 
outlooks. 
Brown's political ascendancy 
Bob Brown's 'radicalisation' as a peace activist during the Vietnam War and 
rise to prominence coincided with a period of upheaval, domestically and 
globally. Whereas the labour movement had long been regarded as the prin-
102 cipal force of social transformation, from the late 1960s the industrialised 
democracies of the world experienced the dramatic emergence of new 
social movements (NSMs) and interest groups organised around issues of 
racial and sexual equality, peace, and environmental quality (Burgmann 
2003; Marsh 1995; Torrow 1994). Their appearance has been attributed 
in part to a marked shift in prevailing societal values from 'materialist' 
to 'post -materialist' values (Dalton et al. 1990; Inglehart 1977; 1990). At 
the same time, these movements sought to extend political perspectives 
beyond the local, expanding the boundaries of community and enlarging 
notions of political identity. Concurrently, the language of internationali-
sation and, later, globalisation, increasingly predominated in political dis-
course. Bob Brown emerges, therefore, as a leader through a particular 
historical context characterised by a rapidly expanding, globally oriented 
constituency that expressed particular concern with environmental and 
social justice issues. It is this constituency that he has striven to cultivate and 
represent. 
Accompanying the rise of these social protest movements, the prac-
tice and ideals of liberal democracy were also put under the spotlight, 
with the result that movements arose seeking more participatory, open 
forms of democracy. The aim was to rehabilitate and extend the idea of 
democratic citizenship, domestically and globally (Heater 2002; Pateman 
1970). Those associated with new social movements often regarded the 
existing institutions and practices of government as responsible for many 
of the perceived problems with which they were concerned (Burgmann 
1993; Pakulski 1991). Accordingly, such movements made first recourse 
to strategies of protest and direct action, often forsaking the conventional 
domain of politics, and pursuit of parliamentary power. Pakulski (1991: 36) 
comments: 
They [NSMs] see movement events as addressed to the public-at-large rather 
than to the elites, and as attempts to publicise, re-assert and vindicate some 
general social values and moral principles which are threatened through 
neglect or distortion. 
Alongside the new social movements, there emerged quite a different set of 
ideas and a different political agenda. In Australia, this saw strong attacks 
upon and challenges to the pattern of state-economy relations that had pre-
vailed for much of the twentieth century (Argy 1998; Emyand Hughes 1991). 
The foremost impetus came from the economic, technological and cultural 
processes of global change, namely globalisation. Neoliberal ideas served as 
the intellectual vehicle for justifying broad measures such as embracing the 
free market, downsizing government and getting it 'off the back of business', 






values and expectations, as well as institutions and processes (Emy 1993; 
Emy and Hughes 1991). Neoliberalism also countered the social democratic 
agenda and many of the values articulated by the new social movements 
(Burgmann 2003). 
It was into this maelstrom of ideas, outlooks and agendas that Bob 
Brown stepped in the 1970s. Having arrived as a locum in Launceston in 
1972, Brown embraced green politics in the wake of the controversy over 
the flooding of Tasmania's Lake Pedder (Thompson 1984). Bowman and 
Grattan (1989: 85) comment: 
Tasmania was to provide him with a home and a cause to match his idealism; 
it acted as a forcing house in which the conservation movement and Brown 
a~ its leading activist came together and have continued to grow in strength. 
By 1976, Brown had emerged as leader of the Tasmanian environmental 
movement, giving up his medical practice to become director of the newly 
formed Tasmanian Wilderness Society. Like many other NSM groups, this 
organisation 'was radical in style and purpose, anti -hierarchical on principle, 
and intent on avoiding bureaucratic organisation' (Bowman and Grattan 
1989: 88). Bob Brown's role in the successful campaign to stop the damming 
of the Franklin River, which stands as a watershed in the politicisation of 
the environment in Australia, saw him achieve a high and continuing level 
of national prominence. 
In 1983, Brown was elected to the Tasmanian Parliament, marking an 
important yet challenging shift from being outsider-activist to being both 
an outsider-activist and insider-reformer. In 1986, he started using the term 
Green Independent (with Gerry Bates, the environmental lawyer elected 
alongside him in the 1986 state election), and in the wake of the 1989 
election five Green Independents led by Brown held the balance of power 
in Tasmania. In return for Green support in the Tasmanian Parliament, 
the ALP minority government negotiated an innovative, but short-lived, 
Labor-Green Accord. This agreement represented something of a middle 
ground in terms of debates among Greens between 'Fundamentalists' and 
'Realists' on such political alliances (Brown 1990: 255-6; 2004: 120-34).1 In 
August 1992, Brown joined with others in forming the Australian Greens 
party and in 1996 he was elected to the Australian Parliament as a senator 
for Tasmania. 
In the eyes of many of his supporters and detractors, Brown embodies 
quintessentially Australian issues and concerns. At one level, this is rein-
forced by Brown's position in the Australian Parliament. Media images of 
Brown underscore this Australianness and his environmental credentials 
104 with photographs of him standing before a towering Eucalyptus regnans, or 
at his house at Liffey- a weatherboard cottage built in 1904 - set before the 
majestic wilderness of Tasmania's Dry Bluff. Yet, ultimately, there is little 
that is uniquely Australian or narrowly environmental about Brown's polit-
ical critique or his agenda for change. He seeks to address wider issues and 
processes, and although acting locally is important, so, too, is the need to 
think and act globally. 
Bob Brown's outlook and concerns have shifted somewhat as he has 
moved further onto the national and, indeed, international stages. But those 
who at times criticise him for privileging social justice issues over environ-
mental ones ignore the continuities in Brown's concerns, ideas and prescrip-
tions. Although he may, for example, draw attention to the logging of native 
forests in Tasmania, he also emphasises that the issues are often 'the same 
elsewhere in Australia and indeed the rest of the world' (Brown 2004: 3). 
Today, however, when he expresses his ideas he will often move seamlessly 
between his own views and those of the Greens. The key elements have long 
been there for him, however, even when he was carving out his credentials 
as an environmental activist. These core values include equality and justice, 
as well as extending democracy at both the local and the global leveL 
At one level, Brown is very much a reformer working within existing 
structures, but he also continues to juggle - and cherish - the role of 
outsider-activist committed to fundamental change. Indeed, while Brown 
may seem quite conventional, his politics are ultimately revolutionary 
(Norman 2004: 2). He argues strongly that, for the wellbeing of human-
ity and the future of the planet, fundamental changes are called for in the 
ethics and morals that guide us. 
Ethical and moral renewal 
Bob Brown's critique of contemporary Australian society is, in his view, 
applicable to modern industrialised, capitalist societies generally. It rests 
heavily on claims about the corrosiveness of materialism (or consumerism), 
the 'dominant ethic' of our times, coupled with the effects of an exploitative, 
destructive attitude towards nature. The dominant ethic is too concerned 
with the 'here and now', and predicated on narrow conceptions of human 
wellbeing and (self) interest. There needs to be much greater regard for the 
longer term effects of our actions and lifestyles upon communities and the 
planet as a whole, and future generations. In opposition to the dominant 
ethic, our 'true interests' are collective rather than individual (Brown and 
Singer 1996: 43-4, 49-50).2 Moreover, these interests are to be found in 
building relationships that lie in harmony with the planet as a whole. Brown 105 
(1990: 250) writes: 'Materialism is an ethos which cannot be sustained; 
either in terms of ecology of the Earth, or the spirit of human beings, for it 
impoverishes and destroys both ... ' 
As Brown conceives it, the relationship between humans and nature is 
fundamental. 'The Earth', he says (Brown 2004: 5), 'is the cradle of our 
existence ... We are all born bonded to nature'. Elsewhere, he (Brown 1990: 
249) writes: 
Everyone knows that the Earth is our all. It is vital for everyone's future that 
the bond with nature is restored, nurtured and made our guide in planetary 
affairs ... The Earth is us, and as we diminish it, so we diminish ourselves. 
The growth model and 'freewheeling materialism' which has predominated 
under industrialisation and capitalism wrenches apart our 'deep connec-
tion' with nature and is bringing about 'the greatest crisis in human history' 
(Brown 2004: 7; 1990: 252). Current patterns of human growth and con-
sumption are not sustainable, and dramatic alterations to existing values, 
institutions and patterns of resource use are necessary to avoid not just eco-
logical catastrophe - 'our impending extinction' - but also social decay 
(Brown 2004: 12). Notwithstanding greater material output, the world's 
people are in many ways poorer and more vulnerable today. The increas-
ingly globalised nature of threats and crises requires critique, reflexivity, and 
political transformation by cultivating a new universal ethic. Nonetheless, 
such critiques maintain faith in reason and the role of science. We need 
to learn to live with the planet as its (long-sighted) guardians rather than 
(short-sighted) exploiters (Brown 2004: 5). 
Brown seeks a new ethic that gives voice to the need to 'globalise our 
humanity'. At a time when neoliberal prescriptions surrounding economic 
globalisation have been employed to narrow the scope and nature of polit-
ical debate and privilege economic values over political values (Emy 1993; 
Walter 1996), Brown's ideas represent an important counter-position, 
broadly consonant with new social movement ideals. Instead of economics, 
it is ethics which is central to life and political action. But this ethic needs 
to be globally constituted: (Brown and Singer 1996: 51). 
For Greens, ethics is central to our vision of the direction in which we need to 
go. We are concerned for the whole world, now and in the future. We want to 
leave the lightest possible footprints on our planet. We see it as a fundamental 
obligation on each generation to pass on to our descendants a world that is at 
least as rich and diverse, and as capable of supporting its human population 
and the other beings who live on it, as the world we inherited from our 
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In calling for a major change in our attitudes towards nature and the planet, 
Brown also raises the principle of 'inter-generational equity'. This principle, 
largely new to political debate, insists that it is the responsibility of any 
given generation not to leave an impoverished environment for the next 
(Burgmann 2003: 202). 
Ethics can provide the necessary foundation for social and political life. 
They must be put back into politics and gain greater prominence in political 
decisions at all levels (Brown and Singer 1996: 58-9). 
An approach to ethics that is based on our ability to think rationally and 
critically about our values, combined with empathy and concern for others, 
could become the most powerful force for change that the world has yet 
seen . . . The revolutionary element in Green ethics is its challenge to see 
ourselves in universal terms . .. The kind of interests that these people or 
beings [across the world] have will vary, but not the ethical requirement to 
give the same weight to similar interests (Brown and Singer 1996: 55. Emphasis 
added). 
The shift towards this universal, indeed global, sensibility embracing the 
long- term good of the planet, not just the interests of the human population 
at any given time, is a long-term process. It involves a huge change in our 
intellect, says Brown. In addition, no one, including the Greens, has 'the 
answer'. It is, rather, a matter of questioning what is being done at any 
point in time and moving on (Late Night Live 2002). We can see here, 
as Lohrey (2002: ix) observes, the notion of 'the moral life revising itself, 
which the Green movement speaks to and is so strongly identified with 
today. 
While Brown does not set his ideas and arguments in 'national versus 
global' frameworks, the life he urges involves a holistic, global outlook. For 
this reason, Brown does not rail against 'globalisation', except what he sees 
as the excesses and costs of economic globalisation, dominated as he sees it 
by largely unaccountable multinational corporations and backed up by gov-
ernments of the most powerful developed countries (Late Night Live 2002; 
Norman 2004: 180). Brown says that globalisation needs to be treated 'as 
an opportunity, not a threat' (cited in McKew 2002: 48). That opportunity 
lies with human globalisation and affirming the value of diversity. While 
there are and will be different and overlapping attachments or 'partial loyal-
ties', these are situated within a (re)imagined global community (Brown and 
Singer 1996: 56-7). Ultimately, this new moral life arises 'from a location in 
the heart, not the map' (Brown and Singer 1996: 1). 107 
E Equality and social justice 
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u Bob Brown has become well recognised for speaking out on issues beyond 
environmental concerns, including native title and reconciliation, human 
rights, the treatment of refugees and asylum seekers, inequality, Australian 
foreign policy, privacy, and the position of minorities. In part, this is due 
to his media appeal and success at mastering the sound bite. It also stems 
from Brown's profile in the Senate, where minor parties and independents 
have in recent decades usually held the 'balance of power'. A further factor 
here has been his role as leader of the Greens in the Australian Parliament, 
who themselves have been concerned to shake the 'single issue party' tag. 
Above all, however, the scope of Brown's concerns reflects the nexus for 
himr and indeed the Greens, between environmental protection, social jus-
tice, democracy and peace. Brown (1990: 249) has expressed this in terms of 
ecology, economy, equality, eternity: ecology concerns understanding our-
selves in relation to the planet, the interdependence oflife, and ensuring life 
on Earth; economy means managing the planet; equality is about sharing 
the planet with others 'so that all may enjoy hope' and pursue 'freedom, 
sustenance and fulfillment'; eternity, which is centrally important, is about 
promoting life, in all its diversity, its 'infinite unfolding of possibilities', for-
ever (Brown 1990: 249-51). 
Issues of environmental protection, social justice and democracy have 
long been regarded by Bob Brown as fundamental to one another. In the 
late 1980s, Bowman and Grattan (1989: 94) could observe of the Tas-
manian Greens that they 'are the innovators and change-makers, their 
philosophies embracing social justice, peace and democracy as well as the 
environment'. Nonetheless, in the years following the Franklin campaign, 
we see a broadening of Brown's agenda, with arguably more pronounced 
attention to social justice politics alongside the environment. This occurs 
at the same time as Brown emphasises the interrelatedness of ecological, 
social and economic processes, together with the compelling local-global 
connectivities. The goal, then, is to establish 'a sustainable relationship 
between the world's peoples, as well as between people and the planet 
itself (Brown and Singer 1996: 1). It involves a global consciousness with 
a strong regard for future generations (Brown 2001; Brown on Late Night 
Live 2002). 
It is evident, however, that many Australians who may support Bob Brown 
on the environment do not share his holistic and cosmopolitan perspec-
tive. Today, Brown is likely to be criticised not for his 'single issue' focus -
always a misrepresentation or misunderstanding - but rather his 'left-wing' 
108 social justice stance, or even for 'neglecting' the environment through his 
commitment to these other issues (White 2001: 76). This points to tensions 
within Australian society between social justice and deep ecology formu-
lations of the issues, and divisions within the environmental movement. 
One area where this has been manifest is population policy, with concerns 
even among environmentalists over Brown linking domestic immigration 
and refugee issues to care of the planet. For Bob Brown, social activism 
comes together with environmental activism. Ultimately we cannot, or must 
not, protect the environment at the expense of social justice. This would 
amount to a 'fortress Australia' mentality (Brown 2001; Late Night Live 
2002). Nonetheless, scratch the surface of Australian political culture and 
we see the paradox of Brown's prominent public profile alongside uncer-
tainty over what he stands for and often narrow ideas as to what he 'should' 
stand for. In October 2003, when Bob Brown, along with Greens Senate 
colleague Kerry Nettle, interrupted US President George W. Bush's speech 
in parliament, howls of protest came quick and fast. The more sensation-
alist and ludicrous claims aside (see Cassin 2003), Brown was castigated 
for not adhering to what made his name in Australian political life: the 
environment. But Brown was adamant: 'The single-issue tag went when we 
took our stand over the Tampa. The Greens' core issues globally are social 
justice, democracy, peace and the environment' (Brown quoted in Wright 
2003). Confronting President Bush in the manner he did, while ALP MPs 
floundered over whether and how they might 'protest', underscored Brown's 
determination to speak out on these larger issues and to encourage public 
debate over Australia's place in the world, and Australians' relationship with 
the wider international community. 
Political empowerment 
Authentic democratic governance is integral to Brown's cosmopolitan world 
view, his commitment to the political development and empowerment of 
citizens effectively linking shorter-term reformist goals and his more revo-
lutionary longer-term goals. For Brown, responsibility for enduring change 
rests in the hands of all people rather than elites, even environmental elites. 
In the manner of those advocating more participatory forms of democracy, 
his larger 'transformative project' involves raising awareness and increasing 
understanding, also the recognition that political participation itself is con-
stitutive in the development of individual potentialities and social change. 
We can see here that Bob Brown's personal journey, finding strength through 
struggle, offers important insights into his hopes and aspirations for his fel-
low citizens (Brown quoted in Bowman and Grattan 1989: 86): 109 
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Once you get past the hurdle of realising that you are finite, that you are mortal, 
you are then freed up to use life as active and exciting ~ to do things ... We're 
held back by feeling that we mustn't threaten ourselves, socially or physically. 
It's important to break out of that. 
It was the Franklin campaign that underscored for Brown (1981: 303) that a 
community can successfully fight for ideals and 'people can change things, 
not only for the better now but for the better for the long term'. 
Around the time Bob Brown discovered green politics, the Australian 
environmental movement was marked by 'outsider politics', with groups 
struggling to influence the state, and indeed often highly critical of state 
power and how it was exercised (Doyle 2000: 109-10). While NSMs espoused 
value change and declared their commitment to more pluralistic develop-
mental models of democratic politics, in the 1980s and 1990s substantial 
sections of the environmental movement were coopted by governments and 
had become quite elitist in their operation. Powerful professional activists 
working closely with government bodies, the major political parties and 
business corporations became more influential in determining the move-
ment's political agendas. As Doyle (2000: 170) puts it, the environmental 
movement 'was now playing the political game as defined for them by the 
dominant power-brokers'. 
In part at least, for such reasons Bob Brown has remained very wary 
of strategies incorporating interest groups into decision-making processes 
and has questioned the long-term efficacy of close corporate alliances 
(Burgmann 2003: 228). For Burgmann (2003: 236), Bob Brown 'knows 
from decades of experience that power to negotiate is enhanced by continu-
ing protest'. This is undoubtedly so, but for Brown it is people themselves -
whether as local communities, groups or movements - who must act and 
can succeed. It is not just a matter, then, of which may be the more effec-
tive means of exercising political clout. His concerns over close corporate-
type alliances also relate to the importance as he sees it of people taking 
responsibility and, as citizens, acting for themselves. Parliament broadened 
Brown's scope, but not his philosophy, nor his views on protest as a tool for 
change (Bowman and Grattan 1989: 84-5). Today, he remains committed 
to the view that as citizens we do not merely ascribe power to someone else 
(Late Night Live 2002). We are all responsible. Moreover as the Franklin 
campaign exemplified, the process of protest empowers the wider com-
munity and population, raising consciousness and understanding. Basic 
to Brown's view of democracy is the notion of 'people being informed 
and believing they can do things' (Brown cited in Bowman and Grattan 
1989: 91). Self-development, self-determination, civic competence and 
responsibility go together in a positive, developmental view of politics and 
political life. 
Notwithstanding the value of protest and direct political action, as a 
member of parliament, Brown today directs much of his energy to working 
through established institutions to effect change. The role of parliament is 
pivotal to reform and longer term political transformation. But it is parlia-
ment, not the executive, shored up as it is by disciplined party politics, which 
is the keystone of representative democratic government. While parliament 
has strengthened Brown's capacity to act both locally and more globally 
(Bowman and Grattan 1989: 93; Norman 2004: 179), there are substantive 
impediments to effective parliamentary democracy that must be addressed. 
Ideological convergence in the dominant parties and the negative logic of 
parliamentary politics that emphasises personality and point scoring mean 
that politics is devalued. The electoral system and parliamentary procedures 
need reform (Brown and Singer 1996: 49, 99). In addition, while govern-
ments must maintain the approval of the voters, in practice this often leads 
to a short-term electoral focus to the detriment oflong-term decisions that 
take account of future generations. Brown and Singer (1996: 95) write, 'The 
only possible solution that does not abandon either democracy or the future 
of our planet is for ordinary people to start to think - and vote - with a more 
distant time-horizon'. 
Quite how the sort of reorientation in values and horizons Brown has 
in mind is to be achieved is not made" clear. The immediacies of everyday 
life such as job security, health care, and family needs are powerful 'localis-
ing' influences, especially when reinforced by vested economic and political 
interests. It is conceivable that they may only be effectively countered by crises 
or catastrophes. And as we have seen, Brown readily employs precisely such 
notions when he talks about the state of the planet. The 'real questiod, he 
says (quoted in Norman 2004: 189), is whether 'the world is going to move 
on through intelligence or catastrophe'. 'Intelligence' here involves bringing 
together ethical standards and scientific knowledge (concerning the state 
of the environment for instance), coming to informed decisions through 
genuinely democratic processes. 
Towards a global politics 
The changes which Brown (like the Greens) envisages are part of a 'profound 
worldwide transformation of politics' and government (Brown and Singer 
1996: 2). Ultimately, he seeks to break with the dominant ideology of west-
ern societies, working to help create new values and a new consciousness. 111 
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Institutional change, ranging from reinventing existing structures and pro-
cesses to establishing new ones, is integral to this picture. Brown is, of 
course, very aware that this is a formidable task that he and fellow Greens 
around the world face, and he entertains no illusions about the possible 
time frames. But his concern is with the 'ongoing human experience' and 
any Green ascendancy in the world will be long-term, 'probably after my 
life time'. For Brown, it is a matter of building the 'paving stones to that 
gate' today, and putting 'a set of references into the system'. In this context, 
optimism, along with 'a bit of defiance', remain very important (Late Night 
Live 2002). 
As Bob Brown conceives it, Green politics is at the same time world 
politics. The Franklin River campaign was run under the banner 'Think 
globally, act locally', aimed at fulfilling a larger role and symbolic value 
in the fight to save the global environment. Even then, argues Thomp-
son (1984: 64), 'conservation was not of itself his primary concern: Issues 
such as nuclear disarmament and world poverty were among those that 
weighed most heavily on Brown's mind. According to Thompson (1984: 
64), Brown felt that with the Franklin, 'Tasmanians had an historic oppor-
tunity to make a small mark for humanity by choosing to save rather than 
destroy'. 
While 'think globally, act locally' remains a powerful theme for Brown, 
his actions over the past decade reveal a commitment to concerted action 
at the global level. This is evident in his strong stance over the Kyoto Proto-
col, which he sees as very inadequate, his support for institutions involving, 
for example, environmental issues and international criminal justice, and 
his stance over the treatment of Tibetans and repression of their culture 
under Chinese rule. His work with the Global Greens and the development 
of an associated international network of Green parties and political move-
ments exemplify Brown's global ideals. In 1991, Brown (Charge of the Greens 
1991) said that such action 'is the only way for us to go forward'. In 2001, 
he hosted the Global Greens 2001 conference in Canberra, which adopted 
the Global Greens Charter and established the Global Greens Coordina-
tion Network. The Charter represents something of a blueprint for Brown, 
both personally and as a member of the Greens (see Brown 2004: Appendix 
II). It outlines the principles upon which the policies of the Global Greens 
are founded, which include 'ecological wisdom', social justice, participatory 
democracy, non-violence, sustainability and respect for diversity. Its aims 
include building democracy from local through to global levels, ending 
poverty, universal primary education, amending the United Nations' Dec-
laration on Human Rights to include the right to a healthy environment, 
112 reform or abolition of the World Trade Organization and World Bank, and 
establishment of an international court to deal with environmental dam-
age. The document commits the Global Greens to acting globally as well as 
locally, establishing policies and structures that extend political power and 
opportunity to all members based on a model of participatory democracy, 
and working to extend these democratic principles to the broader society. 
According to Norman (2004: 183), with the Charter the Global Green move-
ment is now 'directly engaging with the technological mechanisms to bring 
a truly global green decision-making capacity into place'. But in terms of 
such developments, the Greens are at a very nascent stage. Brown (2001: 
72) is optimistic yet realistic, remarking that these developments involving 
the Global Greens and the Charter are as yet 'a small move towards global 
democracy'. 
While Brown's cosmopolitan ideals involve the development of inter-
national regimes (organisations, agreements, etc.) it is global democracy 
which represents both an essential means and end for him. According to 
Norman (2004: 180-1), 
Brown's globalisation vision begins with global democracy ... He has fre-
quently put his vision for global democratic governance, based on the model 
of 'one person, one vote, one value', and sets the environment as the key issue 
from which all economic considerations should spring forth ... The Green 
Party in its many international guises, is one of the first internationally net-
worked political parties that has aspirations for global political power and 
influence. Bob Brown has been one of its most vociferous advocates. As much 
as the environment is an issue that crosses international borders ... Green 
parties have arisen globally to meet that calling ... Bob Brown [has 1 been one 
of the key proponents of the concept of 'green' or 'positive' globalisation. 
As Norman (2004: 181) observes, however, Brown'sstrongadvocacyof'pos-
itive' globalisation puts him at odds with elements of the Greens in Australia 
and elsewhere who emphasise the need for action at the local community 
level and building up local governance. A feature of Bob Brown's politics 
has been his strong commitment to local community building accompa-
nied by grassroots activism. But his overarching commitment to a global 
perspective and working for global changes has been there from the earliest 
days of his political 'radicalisation'. And even as a Tasmanian MP, he became 
'increasingly frustrated', says Norman (2004: 179), 'by the narrow scope of 
the parliamentary work he was able to engage with'. It is not a matter, then, 
of being mesmerised by the bright lights of the national and international 
stages. Rather, Brown's global frame of reference expresses both his holistic 
perspective on humanity's interrelationship with the planet and the fact, 113 
for him, that many of the most pressing needs and issues we all face today 




3 Political influence 
o 
For over two decades, Bob Brown has enjoyed a profile in Australian political 
life that is surpassed by few and certainly coveted by many of his parliamen-
tary colleagues. A search of media citations shows that he is sought out 
for comment on a wide array of issues from the local to the global. He is 
if anything more likely now to be referred to in connection with equity 
and social justice concerns, human rights, and Australia's relationship with 
the-international community than with environmental concerns. For many 
Australians, Brown speaks to the changing political agenda and societal 
values, articulating the increasing prominence afforded 'post-materialist' 
values and the desire shared by many to put ethics back into politics. Brown 
is seen as sincere and respectable, a person of integrity and principle, and 
to the public at large he conveys a simple friendliness, consistency and opti-
mism. For Lohrey (2002: 76), Bob Brown 'somehow manages to suggest that 
the radical and the respectable can co-exist within one moral framework, 
and that what we have been educated to think of as contradictory may not 
be in fact so'. Such has been his perceived influence that in 2002, the Aus-
tralian Financial Review identified Brown as one of the ten most 'culturally 
powerful' Australians. 
In an electorate that is widely distrustful of its politicians and quite cynical 
when it comes to electoral politics, Bob Brown is seen as authentic and 
ethical. This is of undoubted importance in terms of concerns in Australia 
and many other established democracies over the need to rebuild social -
and political - capital. His role in the Franklin campaign forged in the 
Australian political consciousness a particular perception of Brown which 
has changed little since. In the wake of that campaign, Bowman and Grattan 
(1989: 91) could remark that Brown is seen among activists as a 'principled 
and effective protester'. And still, after almost two decades in parliament, 
Lohrey (2002: 76) remarks that he is an 'authentically organic leader' which 
'gives him a credibility and a moral authority difficult to impugn'. While, 
however, the agenda of political debate has and is changing under pressure 
from the environmental movement, along with other NSMs and pressure 
groups, other influences have been at play in Australian politics which have 
worked to push value and institutional change in at times quite different 
directions. For instance, Brennan and Castles (2002: 1) identify 'a kind of 
114 institutional repositioning, a move to a more "competitive" institutional 
order increasingly like that of the United States and increasingly unlike the 
Australian egalitarianism of the past'. 
What, then, can be said of Bob Brown's influence? It would be easy to dis-
miss his media profile as indicative oflittle more than a great capacity to 'feed 
the chooks' - as former Queensland Premier Sir Joh Bjelke-Peterson was 
fond of saying about his relationship with the media. This would be unfair. 
Brown has maintained a strong media profile both during times when the 
Greens have (with others) held the balance of power in the Senate, and when 
the Howard government controlled the Senate in its last term. However, it 
would be naIve to equate coverage with success in challenging the political 
agenda. Much of the media coverage Brown receives takes the form of very 
brief grabs where 'newsworthiness' factors weigh heavily. It is noteworthy, 
for instance, that the media did not report a word of Brown's maiden speech 
to the Australian Parliament in which he outlined his ideas and aspirations 
for social change in relatively measured, considered terms (Norman 2004: 
191). Instead, they feasted on Pauline Hanson's sensational and inflamma-
tory maiden speech, which attracted front-page coverage across the nation.3 
But, when Brown heckled President Bush during his speech to the Australian 
Parliament on 22 October 2003, media attention was massive (see Norman 
2004: 205-10). 
In seeking to account for Brown's support and popularity, commentators 
readily point to his 'charisma' (see, for example, Bowman and Grattan 1989: 
91; Doyle and Kellow 1995: 118; Economou in Background Briefing 2003). 
But as Diani (2003) reminds us, this approach, which relies on the 'leader 
equals charismatic figure' equation, diminishes the importance of ideas, 
along with such factors as network location, connecting actors, sub-sectors 
and issues. Of course, commentators have long underestimated the role of 
ideas in Australian political culture (Stokes 1994; Walter 1988). In the case of 
Bob Brown, it is ideas and the goal of fashioning wide-reaching 'organic' net-
works like the Global Greens which are centrally important. These networks 
are necessarily broadly based because of the value attributed to diversity and 
difference, and interconnecting the local and the global. It is a very different 
form of political mobilisation and consciousness-raising to what we have 
become accustomed to over the past 100 years in Australia under the exigen-
cies of disciplined party politics where, moreover, narrow national interests 
have predominated. For these reasons alone, change is likely to come slowly. 
While Brown's political targets are often quite proximate, his more sub-
stantive agenda and that which enables us to speak of him in terms of cos-
mopolitan ideals is by his own admission much more long-term. Getting 
these ideas into the public domain, fixing them in the political agenda and 
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concedes, 'For the most part the Australian media are not willing to report, 
much less champion, Brown's optimistic, aspirational politics for the Greens. 
Not yet, anyway'. So judgments are difficult to make. Yet Brown has succeeded 
in helping to increase the Greens' representation in the Senate at successive 
elections, so that by July 2008 they had attained 'minor party' status, and 
effectively replaced the Democrats as the third force in Australian politics. 
After the 2007 election, Brown emphasised that the Rudd government was 
elected thanks to Green preferences, and he is likely to reiterate this point in 
order to make the most of the Greens' growing influence. 
Conclusion 
Bob Brown self-consciously practices now the future that he seeks, which 
helps give him the very authenticity that so many commentators speak of. 
'Idealism' and 'spirituality' are terms commentators are likely to employ 
to encapsulate the appeal and influence of Bob Brown and the Greens. 
Social commentator Hugh Mackay (cited in Lohrey 2002: 71) remarks that 
the Greens appear to offer a new 'moral compass ... they are the clos-
est thing we have to a political party that proceeds from a clear sense 
of its own meaning and purpose'. For Christian so~ial justice activist 
Tim Costello, the Greens offer a 'fusion of the personal and the sacred 
with a renewed public politics' (Reynolds 2003). In Reynolds's (2003) 
assessment, 
The green message goes to the heart of the age-old human endeavour to create 
personal and collective meaning ... The green world view, with its emphasis on 
the interconnection of the self, the world and the universe, answers that basic 
human need to believe in something larger, more enduring than ourselves ... 
[it] is a project and language larger than the self to make sense of the world. 
As a cosmopolitan thinker and activist, Bob Brown challenges narrow or 
parochial attachments, seeking to extend our horizons to embrace simulta-
neously the local and the global. In vitally important respects, we are citizens 
of one world. This extension of horizons or frameworks is not just spatial. As 
illustrated by the important principle of inter-generational equity, it is also 
temporal. In contrast to other political formulations, Brown's cosmopoli-
tanism does not rest with the universal rights, duties and such afforded to 
fellow human beings, as important and valued as they are. Brown's philoso-
phy is above all an eco-centric rather than anthropocentric formulation that 
116 en tails a very different sensibility and disposition. It involves recognising and 
cultivating our humanity and at the same time (inescapably) our relation-
ship to nature and the planet. 
The indications are that Bob Brown's larger cosmopolitan outlook res-
onates with sizeable sections of the polity in Australia. Clearly, however, 
people support or admire him for very different reasons, and many would 
be troubled by the holistic, eco-centric ideas and strategies Brown advo-
cates. Even among Greens supporters, his commitment to 'positive' global-
isation and acting globally is far from being equally shared. Beyond these 
constituencies, while Australia's political culture includes diverse, even con-
flicting political traditions, the 'mainstream' of ideas and values are quite 
removed from those advocated by Brown. Of course, he is well aware of 
this. Prevailing ideas and practices are entrenched, propped up by inertia, 
uncertainty, and powerful vested interests. Barring global catastrophe, rad-
ical social and political transformation is likely to be a long way off. In the 
meantime, Brown continues to lay the paving stones to the gates of the global 
society he envisages. 
Notes 
1 Whereas the 'Fundamentalists' tended to oppose any compromise with mainstream 
(pro-development) political parties such as the ALP, the 'Realists' saw compromise 
more as pragmatic adaptation, and the need to begin giving effect to environmental 
policies. 
2 In this chapter I draw upon The Greens, co-authored by Brown and Peter Singer (1996). 
While the book is primarily an introduction to the Australian Greens, it is evident that, 
for Bob Brown at least, what the Greens represent and what he stands for are essentially 
the same. 
3 Even Ben Oquist, Brown's longstanding personal assistant, expresses surprise at the 
lack of attention Brown's speech received: 'Normally a maiden speech would attract 
some interest, even just a line ... But the whole press gallery was just transfixed by 
Hanson. They were utterly galvanised by it. Bob's speech didn't get a mention' (quoted 
in Norman 2004: 192). 
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